LIFE OF VIJAYKRISHNA
-iiid <we their place to Ratiocination, relentless why's, he
couM see one side of the shield. But when he harked
back and took to the very Shastras he had once stumbled
upon, he stood up as the guide and pilot of the New Age.
The new man in the age to come, on whose threshold we
stand, cannot be a pure rationalist, although H. G. Wells
said that 'the arbitrary imperatives—thou shalt not and
thou shalt—-have been substituted by the relentless, why
should you notf and why should your Already in our
country, enlightened persons are busying themselves in the
study of the Shastras, and the very Reason once so wild is
now brought to bear on the inestimable treasures of wisdom
buried in those Shastras it at first excluded. Vijaykrishna
knew to a grain that the present loses its transatlantic
flavour, unless it is studied as a continuation of the past.
Is it wiser, said he, to begin from the beginning or to begin
where others have left? Later in life, Vijaykrishna
indulged in self-accusations for his former flouting of the
Shastras and putting- a premium upon Reasoned Devotion.
But we think that had Vijaykrishna not passed through
that necessary phase, he would not have been the repre-
sentative Sadhaka of the modern India, that he verily was.
Vijaykrishna's position as an upholder of intuitous
beief was so very sound, because he wrote in his tract,
'What is the goal of lifer that its opposite is unthinkable
and is contradicted by the fundamental laws of thought.
It is because God sent him down as the type of the New
Age that Vijaykrishna linked up the intuitional and the
rational and thus came to have an enlightened faith at the
start, from which he gradually wended his way to
Chaitanyaite Bhakti. But even as the august regenerator
of Chaitanyaism, he always attached considerable import-
ance to Brahma- Jnanam as a necessary preparative in his
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